
 

The Buddhist maintains a radical distinction between the sources of knowledge (pramana-

vyavastha), the realists i.e Nyaya school, accept their coalescence ( pramana-samplava). 

 

The former maintains that the cooperation or mixture of the different sources of knowledge in 

the cognition of one and the same object is impossible since each of them has its own special 

field of action. 

 

Every source of knowledge is supposed to have a special object. 'Sensation' apprehends 

particulars only, inference apprehends universals exclusively. Inference' includes 

'conception'. 'Sensation' is not intent upon a universal nor is inference ever intent upon a 

particular. 

 

It is not enough to say that cognition is intent upon the object (artha- gocara) in order to 

imply that it is produced by it. 

Hence the emphasis on artha- samarthya: only an efficient object, only a particular ( sva-

laksana)  is a cause producing perception. This too is not enough because there is always a 

plurality of causes.  

 

Therefore, that cause alone is the object which calls forth in our cognition its own image. A 

universal cannot produce the same results; ,it can neither exercise a stimulus, nor can it call 

forth an image of the object, since it is altogether devoid of any kind of direct causal 

efficiency. 

 

Nor can the empirical particular (the conceptualized object) , which is the meeting point of 

several universals, do it ( vyavahara- matra visaya ). But the transcendental/unique particular 

can.  

 

This alone is pure reality because the essence of reality is the faculty of being causally 

efficient. It is a point-instant in time - space, it transcends empirical time and empirical space 

( i.e, our notions of the same).   

 

This ultimate reality is not a thing which is one and the same in different points of space,nor 

has it duration through different instants of time.  

 

Sensation apprehends the point -instant, the efficiency moment: this alone is its own non-

shared essence; it is not repeated in space and time, and there is momentariness by not 

running through time. 

 


